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ous proportion of 1 to 2; and how Christ in his death and resurrection is both the sacrament 
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rested to the world by sensible phenomena, we cannot say that the Father was ever sent, be­
cause he does not proceed from either of the other persons; and he concludes by discussing 
how the manifestations in time of the persons was brought about, without reaching any def­
inite conclusions on the subject.
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On the basis of the principle, common to both parties, that nothing is predicated of God by 
way of modification of the divine being, that is by way of accident, he argues against the in­
ference which the Arians drew from the names “unbegotten” for the Father and “begotten” 
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asserts that although nothing is predicated of God by way of modification, it does not fol­
low that everything is predicated of him by way of substance; for some things are predi­
cated by way of relationship, that is internal relationship within the godhead.
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The text Christ the power of God and the wisdom of God faces us with the possibility that 
perhaps all substantive predications, like goodness, greatness, and eternity, which do not 
seem to differ in quality from power or wisdom, should be treated really as quasi-relative 
predications, in such a manner that the Son is to be considered as the power, wisdom, good­
ness, greatness, and eternity by which the Father is powerful, wise, good, great, and eternal. 
The author plays sympathetically with this idea and shows that at least it does not involve 
any inequality between the divine persons.

Chapter 2 ..................................................................................................................211
The question of the divine simplicity, raised by the discussion of the last chapter, is further 
examined, and how it is to be reconciled with the divine trinity; a divine triplicity is ex­
cluded by it; but the individuality of the divine persons, how far for example one can talk 
about “the Father alone,” remains a problem; a quotation from Hilary is commented on at 
length in the hope that it might throw some light on this problem.
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Having established that “wisdom” is a substance and not a relationship word, the author 
goes on to inquire why in scripture it is almost always appropriated to the Son; he suggests 
it is because it is the Son who reveals the Father to us, and because our wisdom is to imitate 
the incarnate Son as the eternal Word imitates, by being the image of, the Father.
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The author investigates the logical status of the terms “person” and “substance” (Greek 
hypostasis); he concludes that they are simply terms of convenience which we have to use 
in order to be able to answer the question “Three what?” about the divine triad; we use them 
rather in spite of than because of their natural logical properties.
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The average sensual man just referred to is exhorted to cling to faith until he comes to some 
kind of understanding; in order to do this he is exhorted to activate in himself the image of 
the divine trinity, which is thus once more brought to our notice; and it is argued that this 
image does not mean likeness to the Son only, the equal and eternal image of the Father, but 
to all three persons. The book concludes with a quotation which sums up the whole ap­
proach of the first seven books, which began from the initium fidei—Unless you believe, 
you will not understand.
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God is nothing else but truth, and if we can see truth, we can see God; but our inner eyes are 
too weak to be able to gaze on truth itself.
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God is the good itself, the unchanging good, the good of all goods, in terms of which we 
love whatever good things we do love. So if we can see this good in which we love anything 
else that is good, and in which we live and move and are, we can see God.
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If we must love God in order to see him, as has been suggested in the last chapter, it might 
seem as if we are caught in a vicious circle. For we cannot love what we do not know, and 
therefore we must see God first, in the sense of know him, before we can love him. If the vi­
cious circle is broken by faith, in that we can love something we believe but do not yet see or 
know, then faith too has a problem for us. For faith or belief in things we do not know pre­
supposes a kind of general knowledge or experience about the things we believe, so that we 
can at least know what we believe; but about God, and especially about the trinity, we have 
no such general knowledge or experience, and so we are left with the question of how we 
can know what we believe about God.

Chapter 4 ................................................................................................................ 250
The problem raised in the last chapter is approached through the analogy of how we are able 
to love the just man, exemplified by Paul. The answer is found to be that we can only do this



because we see and love within ourselves, or rather in-and-above ourselves, the very form 
or idea of justice, and this even though we may not be just ourselves.
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Having examined the notions of truth and of the good, and offered a solution, in terms of the 
notion of the form of justice, to the problem of how we can love by believing what we do not 
know, the author goes on to examine the notion of love or charity itself; he sets out the mu­
tual coherence or reciprocity of the twin commandments to love God and our neighbor; 
achieves an identification of charity with truth and the good and the form of justice; and fi­
nally sketches a trinity in love or charity, thus opening a way to our understanding of the di­
vine trinity through these notions he has displayed in the course of this book; according to 
his closing words they provide the warp on which he will weave the fabric of the trinitarian 
image in man.
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Starting from the trinity, triad or trio with which he concluded Book VIII, namely lover, 
what is loved, and love; and confining himself to mensor mind as its subject, Augustine ex­
pands this trinity into the apter one of mind, its knowledge and its love of self, mens, notitia 
sui, amor sui; and he establishes that these three are one substance, consubstantial, coequal, 
coinherent, and yet also distinct, unconfused, and mutually related.
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The author further investigates the knowledge which the mind has of things, and concludes 
that it essentially consists in a judgment of truth or of value about things, which can prop­
erly be called a mental word, or verbum mentis, which is a mental image of the thing known 
in the light of eternal truth. This word is provisionally defined as amata notitia, loved 
knowledge.
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begotten or conceived, like knowledge; this being a question that exercises him greatly 
with respect to the Holy Spirit. The reader must decide for himself what he makes of the 
suggested answer.
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ing it now the name of amor studentium, the sort of love studious people have, he asks the 
question how it can be reconciled with the axiom that you cannot love what you do not 
know; he establishes that this kind of love is not a love of the unknown, but a love of the 
known which stimulates inquiry, either a love of knowledge itself, or a love of some object 
of knowledge in general that prompts an investigation of it in detail, or a love of some uni­
versal truth or value, that prompts one to verify some particular application of it.
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The problem raised by the mind wanting to know itself is much more difficult, because as 
the author argues at length the mind cannot not know itself, being immediately present to it­
self. What then is the meaning of the famous Delphic injunction “Know thyself’? The va­
lidity of this injunction is taken as axiomatic, and it is interpreted as meaning that the mind



ought to think about itself; it can be said to have forgotten itself as a consequence of being 
distracted from itself by its concern for material things, whose images it has absorbed in 
memory and imagination, so that it confuses itself with such things. It is clearly suggested 
that this distraction and confusion is a result of the original fall from the right order of cre­
ation by sin, or turning away from God.
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A number of erroneous ways in which people have thought about the nature of mind, all in 
varying degrees materialistic, are reviewed; it is suggested that they are due to mind’s ten­
dency to confuse itself with its images of things perceived by the senses. The right way for 
mind to think about itself, it is then argued, is not for it to go looking for something else out­
side itself which it might consist of, but to distinguish itself from its images; the process 
should be one of the mind distinguishing what it supposes it might be, but is not sure about 
being (for example, fire, brain, harmony of elements, etc.) from what it knows it is; it knows 
that it is, that it lives, that it understands, that it wills, judges, remembers, and so on. It does 
not know, but only guesses that it is made of any material stuff. Therefore, so the author 
concludes, it is not made of any material stuff, but is a living, understanding, willing, being 
substance.
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Of the many mental acts of which mind is certain, the author selects memory, understand­
ing, and will from which to construct his final draft of the image of the divine trinity in the 
mind.
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The author picks out a trinity in the act of seeing, or looking at an external object, its mem­
bers being the appearance or look or visibility of the object in itself, the form or likeness of 
it impressed on the sense of sight, and the deliberate intention or act of will that fixes the 
sense of sight on the object. The distinction between these three elements, their relation­
ships and the kind of unity they have, are discussed, and implicitly compared, not so much 
with the trinity of divine persons as with the trinity of the mental image.
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A more inward trinity in the psychic functioning of the “outer man” is picked out and dis­
cussed, namely that which declares itself when one thinks about some remembered object 
or event in an act of recollection; here the intention of the will joins together the attention of 
the mind, the “mind’s eye” or acies animi as the author calls it, which corresponds to the 
sense of sight in the previous trinity considered, and the image stored in the memory, corre­
sponding to the visible object in the sense trinity. Such acts of recollection or imagination 
are discussed in a distinctly moralizing context.
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The two trinities of the outer man so far outlined are further discussed, with particular refer­
ence to the proper distinctions between their members, and their mutual relationships; as 
regards the order or relationship between the first two members of each trinity, this is seen 
as being one of quasi-parent and quasi-offspring; and as regards the relationship of the third 
member to the first two, it is found that it cannot be conceived of either as quasi-parent or 
quasi-offspring. In conclusion it is made clear that there is a dynamic link, or a chain of 
movement between the acts involved in the outermost trinity of sense and those comprised 
in the more inward one of memory or imagination. We are already embarked on the move­
ment of the psyche inward and upward.
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The discussion of the limits, or modus, set by memory on thought and the pull or thrust ex­
ercised by the will in operation, with which the last chapter ended, leads the author into a 
concluding reflection on the text of Wisdom 11:21, You have disposed all things in mea­



sure and number and weight; a preliminary glance at imaginative or fictitious thinking in 
troduces this reflection.

Book X II
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The inner man, or mind, is distinguished into two departments or functions, a higher one 
concerned with contemplating eternal truth and making judgments in accordance with it, 
and in this function mind is most essentially itself; and a lower one concerned with the man­
agement of temporal and material affairs, which is derived from the higher function rather 
as the woman was derived from the man in the creation narrative of Genesis 2.
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Turning to the story of the first man and woman which he has introduced as an allegory of 
the two functions of the mind, he rejects another allegorical interpretation of it which sees 
the basic human family of man woman and offspring as the image of the divine trinity. Not 
only does this theory not fit the dogmatic requirements of trinitarian doctrine, it cannot ei­
ther be reconciled with 1 Cor 11:7, where Paul asserts that the man alone is the image of 
God.
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The text from Paul quoted in the last chapter to demolish the opinion that the image of the 
trinity is to be found in the human trio of man, woman, and child presents an even greater 
problem itself, in that it seems to exclude woman altogether from being the image of God, 
in contradiction both to Christian good sense and to the text of Genesis 1:27. The problem is 
solved by explaining the apostle symbolically in support of the author’s symbolic exegesis 
of the Genesis story of the first couple to represent the functional structure of the human 
mind. This exegesis is pursued to show the fall narrative as realized in the disordered psy­
che of Everyman.
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The distinction already briefly proposed between wisdom and knowledge, sapientia and 
scientia, is examined in detail, the former being the appropriate quality of the higher func­
tion of mind and the latter of the lower. In the course of the discussion Plato’s theory of rem­
iniscence is noticed and refuted. The quest for a trinity in knowledge is postponed to the 
next book.

Book XIII
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Taking as his text for analysis the prologue of John’s gospel, the author proceeds to elabo­
rate the distinction made in the previous book between wisdom as the proper activity of the 
higher reason and knowledge as the function of the lower reason. To this sphere of knowl­
edge of temporal things he ascribes in particular faith, which he declares will be the main 
topic of this book.
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Taking up the idea of a common will, with which he was comparing a common faith at the 
end of the last chapter, he discusses at length the universal will to happiness. This seems at 
first to be a digression from the topic of faith, with which he professes to be concerned in 
this book; but in fact it is relevant to this topic, as he will go on to argue that faith is neces­
sary if this desire for happiness, common to all men, is not to be frustrated.

Chapter 3 ................................................................................................................... 350
The author argues that real and total happiness implies and requires immortality; that it is 
therefore not available in this present life; hence that it is pursued by the philosophers in 
vain, and that faith alone guarantees the real possibility of a happy immortality through par­
ticipation in the Word made flesh.



Chapter 4 ................................................................................................................... 355
The temporal content of faith is examined, namely the incarnation of the Son of God and 
the life, death and resurrection of the Son incarnate; and the propriety or congruity of this 
divine economy of salvation is set forth as achieving our deliverance from the evil one by 
divine justice as well as divine power; whereby a principle is archetypically exemplified, of 
great consequence for social and political morality, that justice should precede power, and 
not vice versa.

Chapter 5 ................................................................................................................... 361
The justice of God manifested in the redeeming death of Christ is further explored, as also 
the manifold quality of his grace presented to us in the mystery of the incarnation.

Chapter 6 ................................................................................................................... 366
The author places what he has said about the redemption in the last two chapters into his 
scheme of “wisdom” and “knowledge”; recapitulates the course of the whole book; and 
concludes by sketching a mental trinity of faith, which belongs to the lower activity of the 
inner man, and is not yet the mental image of the divine trinity.

Book X IV
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The author turns to the discussion of wisdom and its appropriate function of contemplation, 
in which the true image of God is to be found; but first he picks up a thread from the previ­
ous book and examines in more detail why in fact a trinity of faith as the appropriate func­
tion of knowledge may not be said to be the image of God.
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The author now begins to look for a trinity in the inner man which will also be the image of 
God, and recalls what he said in the tenth book about the mind remembering, understand­
ing, and willing itself; it is taken as axiomatic, though an axiom which raises problems, that 
the mind in some sense always remembers, understands, and loves itself; and yet this trinity 
is only actualized when the mind thinks about itself; so the place of thought or cogitatio in 
the production of the mental trinity is investigated more thoroughly and it is found that 
without thought there can be no mental word, and therefore no fully actual trinity which 
will be the actual image of God; thus we again are made to understand that the image of God 
is only fully realized in certain mental acts, not in mere mental potentialities.

Chapter 3 ................................................................................................................... 379
Continuing with his examination of the trinity of the mind’s remembering, understanding, 
and willing itself, and comparing it with the lesser trinities hitherto described, the author 
finds it to be truly the image of God, because unlike these other trinities it is “coeternal” 
with the mind itself and is not adventitious to the mind, that is to say, it does not come to it 
from outside; his presentation of the case involves him in an important explanation or de­
fense of his use of the term “memory” in this context.

Chapter 4 ................................................................................................................... 384
The final and perfect image of God is to be found not merely in the mind’s remembering, 
understanding, and loving itself, but in its remembering, understanding, and loving God; it 
is shown that this trinity is no more adventitious to the mind than that of its self-awareness; 
and what can be meant by remembering God, understanding him and loving him is dis­
cussed.

Chapter 5 ................................................................................................................... 389
The analysis of the image of God in the mind is concluded with some reflections on the re­
fashioning or refurbishing of the image in a man, which is presented as a lifelong process 
that will in fact only be completed when God is seen at last face to face.



Book XV
The Absolute Inadequacy of the Perfected Image

Prologue.........................................................................................................................395

Chapter 1 ..................................................................................................................... 396
The author recapitulates the conclusions he has so far reached, in a brief summary of the 
previous fourteen books.

Chapter 2 ..................................................................................................................... 399
On the strength of Romans 1:20, For his invisible things are descried by being understood 
through the things that have been made, the author now tests the possibility of directly de­
scrying the divine trinity by inference from our understanding of creation; and he rules the 
possibility out, because all the divine perfections which we can infer in the creator from re­
flection on creation are identical with the divine substance— and thus of course substan­
tively with each other—and therefore common to all three persons of the triad.

Chapter 3 .................................................................................................................... 407
Having shown that a direct intellectual understanding of the trinity in terms of the text of 
Romans 1:20 is not possible, the author turns to consider the possibility of an indirect vi­
sion of the mystery, in terms of 1 Corinthians 13:12: We see now through a mirror in an 
enigma, but then it will be face to face. The mirror is interpreted to mean the image of God, 
which is the human mind, and most of the chapter is devoted to discussing the enigmatic na­
ture of this image, chiefly with respect to the mental word; the chapter closes with a sug­
gested reason why it should have been the Word, not the Father or the Holy Spirit, that 
became man.

Chapter 4 .....................................................................................................................414
The image seen enigmatically in the mirror is now examined to bring out its inadequacy, or 
unlikeness to the original; and first of all, in this chapter, with reference to the first eternal 
procession in God, that of the Son from the Father.

Chapter 5 .....................................................................................................................421
The author goes on to point out the dissimilarity of the mental image with reference to the 
second eternal procession, that of the Holy Spirit from the Father and the Son; though in 
fact he seems rather to forget his precise intention, only reverting to it at the very end of this 
chapter; and with scarcely any reference to the image, or its third element of will or love, he 
discusses at length the propriety of the names we give to the Holy Spirit.

Chapter 6 ..................................................................................................................... 431
The author concludes his examination of the dissimilarity of the image trinity to the divine 
Trinity with some general observations, not peculiar to either of the divine processions or 
any of the divine persons; then commends the image trinity, for all its inadequacy, as a 
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